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There exist few texts or narratives more painful for gay Jews than the tale of Sodom 

and Gomorrah. Yet no honest reading of the text as we have it today suggests that this was 

ever a foregone historical conclusion. Steve Greenberg notes that “the story of Sodom and 

Gomorrah is surely the best known of the biblical texts used to condemn homosexuality,”  
1

and it is hard to argue this characterization. Yet the tale of these cities represents a story 

that morphed and developed over centuries, taking on a life of its own throughout the 

development of Judaism, Christianity and Islam. A thorough analysis of this story, along 

with a brief examination of its retellings, reveals a range of interpretive possibilities for this 

narrative. Today, these possibilities may offer comfort to those who remain afflicted by this 

narrative, as well as strategies for reclaiming value and meaning from this ancient text.  

The story is situated amidst the broader tale of Abraham, the progenitor of the 

people who will eventually become Israel, and it fits amidst the context of his general 

travels through his life. Lot plays one of the supporting roles in Abraham’s story, but 

becomes a focal figure in this tale. The action begins with the angels, who had previously 

been hosted by Abraham, meeting Lot as they arrive to the city of Sodom. 

The main contours of the narrative are well known: the angels arrive, and Lot takes 

them in. An angry mob of townspeople come and demand that Lot produce his guests, “

1 Steve Greenberg, Wrestling with God and Men, 64. 
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.that they may know them (19:6) ”,ונדעה אותם  Lot refuses, offering his virgin daughters in 
2

place of his guests. The counter-offer does not satisfy the violent crowd, and the angels save 

Lot before God rains down fire and brimstone, 19:24) גפרית ואש) upon the city, demolishing 

all its inhabitants. Such a spectacle of God’s power retains a certain vividness to this day, 

and yet the details of the story are complicated and elusive. The audience must interpret 

for itself precisely what sin the cities committed to merit such destruction. The ambiguity 

of the original allows for the wide range of interpretation that has been preserved in 

retellings throughout history, and a number of contextual and linguistic details in this 

original account merit further exploration. 

The saga opens as Lot meets and greets two of the angels at the gates of Sodom, 

much like Abraham greeted them at his tent. Yet key differences appear quickly. Unlike 

with Abraham, Lot has to “urge” the angels to stay with him. The Hebrew phrase indicating 

this urgency, 19:3) ויפצר בם), also later describes the mob’s urgency to get through Lot’s 

door (19:9). The verb conveys a sense of pushing, pressing, or insistence. But it occurs only 

rarely throughout the Hebrew bible—about 6 times in total, with three of them found 

between this passage and the parallel narrative of Judges 19. The presence of this verb both 

in Lot’s actions towards the angels, and in the crowd’s actions towards Lot, could have a 

number of implications. It might imply that Lot was less sincere in his offer of hospitality 

than his uncle Abraham, who did not need to insist that his guests stay with him. At the 

very least, the repetition of the verb likely suggests an insistence with stark consequences 

for compliance or the lack thereof. Lot urgently insists that the angels stay with him, 

2 Throughout this paper, translations from the Hebrew Bible are mine unless otherwise 
noted. Translations used for Jubilees, Christian Bible and Quran are noted below. 
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knowing that the urgency is warranted by what might result from their staying in the 

square. When the narrator uses the same verb for the townspeople’s action against Lot’s 

door, it again suggests the seriousness of the action.  

Before long, and before Lot’s angelic guests can rest for the night, the men of the 

town—all of them, young to old—gather about Lot’s home and demand he present the men 

to them (Gen 19:4-5). While it may frustrate contemporary readers, the biblical penchant 

for euphemism complicates interpretation of this story. The Hebrew text does not specify 

precisely what the men of Sodom would have done to the angels if Lot had turned them 

over, as they demanded. The word that is translated by JPS as “being intimate with them”  
3

stems from the common Hebrew root י-ד-ע, to know. The people of the town say to Lot “

 bring them out to us so we might know them” (19:6), but the reader ,הוציאם אלינו ונדעה אותם

cannot be precisely sure what they mean because the text obscures their action with the 

euphemism of (possibly carnal) knowledge. The verbal root י-ד-ע does refer to carnal 

knowledge (cf. Gen 4:25), but its use with that meaning is rare, and this instance, along with 

the parallel story in Judges 19, would represent the only places where the Hebrew Bible 

uses it to refer possibly to sexual activity between men.  
4

3 JPS Hebrew English Tanakh, 33. 
4 John Boswell, Christianity, Social Tolerance, and Homosexuality: Gay People in Western 
Europe from the Beginning of the Christian Era to the Fourteenth Century. Chicago: 
University of Chicago Press, 1980. Boswell notes the rarity of this usage (94). He writes “in 
only ten of its 943 occurrences in the Old Testament does it have the sense of carnal 
knowledge. The passage on Sodom is the only place in the Old Testament where it is 
generally believed to refer to homosexual relations.” Boswell’s larger concern lies not with 
critical analysis of the biblical text, so this math may be suspect. He notes the parallel to 
Judges 19, for instance, but fails to account for that use of the root י-ד-ע in precisely the 
same context. Regardless, he is correct about the rarity of the occurrence of the root with 
explicitly sexual implication, and the further rarity of its use with respect to same sex 
activity. 
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What the mob’s demand lacks in clarity, readers might derive instead from Lot’s 

response. After going outside to the front of the door, Lot begs the crowd “אל נא אחי תרעו, 

please, my brothers, do not do this evil” (19:7). Lot uses language of begging or pleading 

with the Hebrew נא, but he also knows more than the reader. Whatever it is that the crowd 

means by knowing falls beyond the norms of proper behavior for Lot; otherwise it would 

not merit a description with the verb תרעו, causing evil. Lot also seems to understand their 

intention as violent or sexual in nature when he offers his virgin daughters to appease them 

in lieu of his angelic guests (19:8). Thus it seems likely that Lot’s reaction, rather than the 

townspeople’s demand, has produced the understanding that their aim was sexual in 

nature. Importantly, though, Lot’s words contain a powerful double entendre. The verb 

 A creative .רע ,translated as “doing evil,” contains a Hebrew word for neighbor ,תרעו

translation of Lot’s response in Genesis 19:7 might then be “please, my brothers, do not 

neighbor like this.” Admittedly, this requires some interpretive license. But it remains 

possible that, at the very least, early readers or listeners of this story might have heard 

echoes of other texts and teachings about רעים, neighbors, in Lot’s plea to the townfolk. By 

using a pun, the biblical author may be setting this story in opposition to such values as “

 .you shall love your neighbor as yourself” (Lev. 19:18) ,ואהבת לרעך כמוך

When the dialogue and action continues, even the offer of Lot’s virgin daughters 

cannot satisfy the impassioned throng. They respond with an accusation against Lot, 

charging him with being an outsider who seeks to “cast judgments, ישפט שפוט” (Gen. 19:9), 

and threatening him with worse evil than they would have done to the angels: “עתה נרע לך 

 now we’ll do more evil to you than them.” (Note they repeat the language of making ,מהם

4 



Max Chaiken 

evil in the word נרע, and if we continue with our creative translation, the phrase might 

yield something like “now we’ll show you ‘neighborliness.’”)  

They men of Sodom surge against the door, and against Lot himself, while the angels 

stretch out their arms to pull him back into the house and cast a blinding light against the 

intruding city dwellers (19:10-11). From here the story moves into the second act, as the 

angels prepare to save Lot from the town which they know will be destroyed. The text 

suggests, though, that they have known this to be the case all along: “כי משחתים אנחנו את 

 for here we are set to destroy this ,המקום הזה כי גדלה צעקתם את פני ה׳ וישלחנו ה׳ לשחתה

place, for their outcry is great upon the face of the Eternal, and he sent us to destroy it” 

(19:13). Several elements of the story hinge on this sentence. The angels reveal that they 

knew God sent them for this very purpose all along, and the reader or listener now knows 

that Abraham’s attempt to argue for the righteous amidst the city in chapter 18 was 

futile—God knew that even 10 righteous ones could not be found. Additionally, the angels 

offer an explicit reason for the destruction in this sentence—“כי גדלה צעקתם, for their cry 

was great.” The text could have stipulated a more precise reason—the violent sexual 

behavior of the men of the town, their lack of hospitality, even their urges to have sex with 

other men—but instead we get their “great outcry” which echoes to other instances of 

“outcry” throughout the Hebrew bible (cf. Ex 3:7). 

Before the fire and brimstone rain down upon the cities, bringing them to their 

ultimate demise, we read a short interlude in which Lot delays his departure and 

negotiates with the angels (Gen. 19:15-22). While rather curious, this passage does not 

seem to contain critical elements related to the historical development of this narrative, its 
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retellings, or its interpretive range. Similarly, Lot’s wife and his daughters’ roles do not 

concern this analysis, despite their presence both here in Genesis version and in later 

adaptations of this tale. That said, the language of destruction itself deserves attention.  

God finally brings the fire and brimstone done from heaven (19:24), and the texts 

reads “ויהפך את-הערים…” and JPS translates this verb, ויהפך as “annihilates,”  where, more 
5

accurately it might be rendered “overturned” the city. The root appears three more times in 

this chapter, and conveys a literal sense of turning something over. Each time though, it 

describes the destruction of the city. There are undoubtedly multiple ways to understand 

this word, but one result for these destroyed cities is that things are the opposite of how 

they should be: instead of raining down water in blessing, God rains fire as curse; instead of 

treating their angelic guests as neighbors, with a sense of רעות, the people of Sodom are 

wicked, רע, and they are destroyed, along with the very land that hosts them (19:25). 

This theme of revolutionary destruction, הפכה, calls attention to the contrast 

between Lot hosting the angelic visitors and Abraham doing so in Genesis 18. In fact, it may 

be a disservice to the original redaction of the biblical text to even distinguish the story of 

Lot and Sodom from that of Abraham and the angels. The two are clearly interlinked, both 

linguistically and thematically. This analysis cannot undertake a full review of these 

similarities and differences. However, the text makes clear that before the angels even 

arrive to Lot, they (along with Godself) are intent on destroying the cities (Gen. 18:16-21). 

Beautifully, God directly engages with Abraham here as well and gives him the chance to 

negotiate for the lives of the righteous. When Lot is ultimately saved, the text then 

5 JPS, 34. 
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concludes that God saving Lot was out of his remembrance of Abraham (Gen 19:29). These 

connections add richness and strengthen the interpretive line about justice and hospitality, 

but subsequent retellings of the destruction of the cities often removed these contexts.  

The literary setting of this story in Genesis does not do much to aid interpretation. 

Given that there exists little to no archeological evidence for an historical Abraham, Lot, or 

any of the patriarchal figures,  the inclusion of this narrative can be more properly seen as 
6

contributing to the founding myth of the people who will become Israel. The original story 

and its interpretation matters precisely because of its nature as story or legend. The detail 

of Lot’s wife turning to salt may have served an etiological function,  and just as later 
7

stories detailed further in this analysis are patterned on this, one cannot rule out the 

possibility that this account already represents a retelling of a more ancient “seed” story.  

Regardless of these origins, the complexity of this original telling found in Genesis 

yields a number of interpretive conclusions. John Boswell summarizes them quite 

succinctly:  

On the basis of the text alone, there would seem to be four inferences one 

could make about the destruction of Sodom: (1) the Sodomites were 

destroyed for the general wickedness which had prompted the Lord to send 

angels to the city to investigate in the first place; (2) the city was destroyed 

because the people of Sodom had tried to rape the angels; (3) the city was 

destroyed because the men of Sodom had tried to engage in homosexual 

6 Jon D. Levenson, “Genesis: Introduction” in The Jewish Study Bible, 11. 
7 Note to Gen. 19:26 in The Jewish Study Bible, 42. 
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intercourse with the angels… (4) the city was destroyed for inhospitable 

treatment of visitors sent from the Lord.”  
8

I suspect that Boswell included (3) because so many exegetical approaches assume 

homosexual intercourse as a possibility. This analysis suggests, however, that the mere fact 

of the sex being between two men does not play an explicit role in the destruction of the 

cities, even though that possibility has taken on a life of its own in the subsequent retellings 

throughout history. The other three possibilities Boswell mentioned are all far more likely 

from the original text. The broader context of chapter 18 and the angels statement to Lot 

support the argument that the general wickedness of the city was the cause for its demise. 

Lot’s response to the townspeople offering his daughters does suggest sex, but the 

character himself situates the problem there as one of evil or violence, and not gender. And 

the hospitality issue echoes through both text and context as a primary interpretive 

possibility for their sins and subsequent destruction.  

Yet through the course of history, an interpretive focus on the presumption that the 

townspeople wanted sex with the angels fused to create the reading that the sin of Sodom 

was sex between men: 

Preachers for over a millennium have employed it with dramatic effect to 

prohibit and to punish sex between men. The word sodomy, invented by an 

English churchman to describe male intercourse, helped to transform male 

sexual relations into an unparalleled evil.  
9

8 Boswell, Christianity, Social Tolerance, and Homosexuality, 93. 
9 Greenberg, Wrestling, 64. 
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Note Greenberg’s use of the word employed. It acknowledges that the story must be retold 

in a certain way to yield such a meaning, and that it was put to this use over the course of 

centuries. It was never a foregone conclusion that this story would become a source of pain, 

humiliation, or persecution of gay men. The process took place over a long stretch of time, 

in various places, and with innumerable retellings of the story. 

The earliest retellings and references to Sodom are found later in the Hebrew bible. 

Judges 19 relates a lesser known story of an unnamed Levite and his concubine. The Levite 

goes to retrieve her after she had fled to her father’s house, and the father first plays host, 

and does so quite well. The father urges the Levite to stay longer, even after he tries to 

leave. Using the same uncommon word that Lot does with the angels (ויפצר, Judg. 19:7), the 

text clues its audience to a relationship with with the Sodom story. 

Eventually, upon leaving, the man, his servant and his concubine get to Gibeah 

where they are trying to stay the night. At first nobody takes them in (Judg. 19:15), but then 

an old man happens along and offers them shelter, bathes their feet, and so on. Once again, 

this tale offers thematic clues linking it to the tale of Sodom. Most strikingly, the people of 

Gibeah have nearly the same conversation with the old man who hosts the Levite as the 

people of Sodom had with Lot. They demand that the old man present his guest, “that they 

may know him” and the old man responds that they should not “do this evil” (Judg. 

19:22-23). Like Lot, the host also suggests a counter-offer, one of his virgin daughters along 

with the Levite’s concubine. But his offer adds an important detail, inviting them to torture 

them and do with them what the townspeople please, but not to do so to the man (Judg. 

19:24). Ultimately, there are no angels to save any of the characters in the Judges account, 
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and the old man tosses the concubine out the door even after they have rejected his 

counter offer. They “know” her and abuse her all night (Judg. 19:25), and the Levite 

eventually kills her, and sends her body in 12 pieces throughout the entire land. 

The numerous similarities between this and the Genesis account underscore the key 

difference at the end. When the crowd gets their way, instead of being prevented by angels, 

they use sexuality towards violence and ultimately this leads to death.  This intra-biblical 
10

parallel might shed light onto the sexual intention of the mob in the Genesis account if it 

weren’t already clear. But if so, it also specifies the crime being one of torture, violence, 

humiliation, rape, or all of the above. The particular phrasing of the old man to the crowd 

may indicate that the old man has no problem with these things against women, but that he 

does against his male guest. We can still not be sure, however, if the evil that the crowd 

intends lies in the fact that the man is a guest or that he is a man. 

Ultimately there remains a critical difficulty in reading Judges to help clarify the 

intention of the mob in Genesis. Biblical scholarship suggests that Judges was likely 

redacted after the fall of the northern kingdom in 722 BCE, with this episode of the 

concubine possibly representing an even later addition to the book.  It is more likely, then, 
11

that the ambiguities of the tale in Genesis fueled some of the textual changes to the story as 

found in Judges. Precisely because the motive of the crowd was unclear, the old man 

playing host in Judges specifies even more carefully that he knows what they intend with 

his guest. In other words, it is more likely that Judges already represents one important 

layer of retelling of this story. So while the details in Judges may represent clarification that 

10 Greenberg, Wrestling, 67. 
11 Yairah Amit, “Introduction to Judges” in The Jewish Study Bible, 509-510. 
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aligns with the original intent of the authors of Genesis, they may instead represent a 

departure, and one cannot say definitively either way.  

Several other references to Sodom throughout the bible suggest understandings of 

their sin, particularly those throughout the prophetic texts. A full review of these 

references might produce interesting distinctions. It suffices for now to note that all three 

major prophets use Sodom as a place embedded in story, sin and destruction, yet none of 

them specify the sin of Sodom as homosexual sex. Isaiah, for instance, compares the 

Israelites to Sodomites as he reminds them that their sacrifices will be worthless unless 

they “learn to do good” (Isa. 1:10, 17). The references in Ezekiel 16 are particularly 

revealing and explicit about the sins of Sodom. The prophet condemns Israel as being far 

worse than the people who merited destruction, and then spells out precisely why their 

fate was fire and brimstone: 

 הנה זה היה עון סדם אחותך גאון שבעת לחם ושלות השקט היה לה ולבנותיה ויד עני

 ואביון לא החזיקה

Behold, this was the sin of Sodom, your sister: pride; full of bread, peace and 

quiet upon her and her daughers, and still she could not aid the poor or the 

destitute.  
12

While this might be surprising to contemporary readers, it would not have been surprising 

to the prophets’ audience. The Genesis version begins, after all, with Lot feeding his guests 

a form of bread (מצה!).  Lot feeds them while the townspeople would exploit them, and 
13

Ezekiel harps on this dichotomy. They were destroyed because of their ignorance of the 

12 Ezekiel 16:49. 
13 Genesis 19:3. 
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needs of others; their greed, selfishness and pride, and not because of the nature of the 

sexual act that they sought to commit against the angels.  

Taken collectively, the biblical references to Sodom continue in support of a fairly 

wide range of interpretive possibilities. They tend to move away from the homosexual 

explanation for Sodom’s sin. The parallel narrative in Judges does suggest that sexual 

impropriety motivated the mass at the door, but does not narrow its understanding of that 

impropriety sufficiently to rule out violence and rape as the primary concerns.  

Later renditions of the story of Sodom, however, re-emphasize the sexual nature of 

the crime of the Sodomites. The account found in Jubilees, for instance, attributes the 

destruction of Sodom to the sin of “fornication,”  and warns that God will surely execute “a 
14

like judgment on places that imitate the vices of Sodom.”  But this account is most 
15

remarkable for its omissions. The author of Jubilees does not convey the dialogue between 

Abraham and God found in Genesis 18, but jumps from the announcement that Sarah will 

bear a child to the destruction of the cities. This omission is made even more astounding by 

the fact that the presumed narrator of the text are the angels who brought the very 

destruction upon the city! The author frames the book of Jubilees as the account of the 

angels, and presents it in the first person. Thus Jubilees chapter 16 begins with the date 

where “we appeared to Abraham at the oak of Mamre.” 

Precisely why the author(s) of Jubilees chose to retell the sins of Sodom in this way 

remains an open question. Scholarly consensus assigns the book a probably date of roughly 

14 Jub. 16:5. 
15 Jub. 16:6. 
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a century before the common era, and assumes Israelite authorship.  The clear authorial 
16

interest in assigning precise dates the events throughout the lives of the patriarchs might 

suggest a backdrop in which he sought to validate the practices of the Israelites against 

other cultural forces. Given the probably dating of the text, this would have likely been 

Greek/hellenistic influence. In the case of this story, all of this might suggest that the 

author(s) were concerned that the surrounding culture was too promiscuous, or even 

condoning of homosexuality, and sought to retell the story in such a manner that served to 

highlight its political or cultural agenda.   
17

Throughout the Christian Bible and the Quran there are yet more retellings of the 

story of Sodom. While a comprehensive investigation into these references lies beyond the 

scope of this paper, the passages included in the appendix highlight the breadth of their 

interpretive potential.  Both gospel references are situated amidst a broader set of 

instructions from Jesus to his disciples. In each one, Jesus instructs them how to react when 

a town or a home does not accept their message, and in both, Jesus warns that “it will be 

more tolerable for Sodom”  than for those who reject his teachings. These references add 
18

two important elements to the journey of this tale throughout history. First, it suggests that 

Jesus himself (according to the accounts in the gospels) understood the sin of Sodom as 

16 H.F.D Sparks, “Introduction to Jubilees” in The Apocryphal Old Testament, 5 
17 Greenberg makes a similar point in his comparison of a passage from Avot de-Rabbi 
Natan, pages 65-69. He does not mention Jubilees, but his broader analysis of this tale seen 
throughout later Jewish interpretations offers invaluable insight into the further Jewish 
evolution of this story. Given that this project did not bring counter-texts from classical 
rabbinic sources, this paper has not explored them more fully. Suffice to say that they 
contribute, on the whole, powerful retellings that further expand and deepen the range of 
meanings found in the original story. 
18 Luke 10:12. 
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relating to their lack of hospitality, and perhaps their inability to hear the words or 

recognize the angels as angels. Second, it suggests that even though the account of Jubilees 

likely would have been well known by the time the gospels were redacted, the 

understanding that Sodom was destroyed for lack of hospitality remained a critical 

component of its message over a long period of time. 

The accounts found in the Quran are a lot more explicit about their understanding of 

the problem of homosexuality.. Particularly given that the Quran does present a linear 

narrative, it can be difficult to assess the early muslim interpretations of the story as a 

story. Additionally, by the time these renditions were preserved in the Quran, the original 

story of Genesis had traveled over a thousand years through time. With that understood, 

these two short passages included in the appendix, despite being but two of many, 

demonstrate the explicit assessment of the sins of Sodom. In chapter 7, the angels describe 

having sent message to Lot, who assails the people of the town for “[lusting] after men 

rather than women!”  Conversely, the text relates in chapter 15 that Lot begged the men of 
19

Sodom, saying “these are my guests do not disgrace me,” before they “wandered on in their 

wild intoxication.”  Chapter 15 then represents a retelling far more aligned with the 
20

account found in Genesis, but adds the element of intoxication, and exists alongside chapter 

7 which takes a much more direct tone about sex with men being the chief sin of the cities.  

Like so many of the narratives in our biblical tradition, the story of Sodom and 

Gomorrah took on a life of its own over thousands of years. The sources analyzed in this 

project represent only a partial accounting of all the possible references and retellings of 

19 Quran 7:81. 
20 Quran 15:68, 71. 
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this strange story. Yet these sources spotlight moments along the arc of this stories life, and 

they illuminate the broadest of ranges of meaning embedded in this ancient tale. Were the 

cities destroyed because the people intended rape and violence, or because they intended 

sex with men? Does the tale caution to welcome strangers into your home, or to reject 

them?  

Many contemporary readers, and particularly queer readers, will still struggle with 

this story. For some, it will be difficult to choose a new interpretation, even with the aid of a 

thorough analysis of the original text. For others, regardless of the diverse avenues for 

interpretive flexibility, the story will never be divorced from the use of it to further 

marginalize queer people throughout history. Yet I believe that there might be others still 

who can choose to find meaning in the story of this story; to find beauty in how it changed 

over the centuries, growing interpretive branches from the original seed planted in a text 

that some called “holy.” They might still explore the richness of this story as if diving into a 

pile of leaves to find the one with the perfect orange-red veins. They might even decide to 

join the process of reinventing a story that has helped make meaning for a millennia worth 

of ancestors, and help bring new voices and times into an ancient tale. 
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Appendix of Sources 
 
Gen. 19 (JPS translation) 
 
ַער־ְסדֹ֑ם וַַּיְרא־לֹוט֙ וַָּיָ֣קם ִלְקָראָת֔ם וִַּיְׁשַּת֥חּו ַאַּפִ֖ים  1 וַָּ֠יבֹאּו ְׁשֵנ֨י ַהַּמְלָאִכ֤ים ְסדָֹ֨מה֙ ָּבֶעֶ֔רב ְולֹ֖וט ֹיֵׁש֣ב ְּבׁשַֽ
 ָֽאְרָצה׃ 2 וַּיֹ֜אֶמר ִהֶּנ֣ה ָּנא־ֲאדַֹנ֗י סּ֣ורּו ָנ֠א ֶאל־ֵּב֨ית ַעְבְּדֶכ֤ם ְוִל֙ינּו֙ ְוַרֲחצּ֣ו ַרְגֵליֶכ֔ם ְוִהְׁשַּכְמֶּת֖ם ַוֲהַלְכֶּת֣ם
 ְלַדְרְּכֶכ֑ם וַּיֹאְמרּ֣ו ּלֹ֔א ִּכ֥י ָבְרחֹ֖וב ָנלִֽין׃ 3 וִַּיְפַצר־ָּב֣ם ְמאֹ֔ד וַָּיֻס֣רּו ֵאָל֔יו וַָּיבֹ֖אּו ֶאל־ֵּביתֹ֑ו וַַּיַ֤עׂש ָלֶהם֙ ִמְׁשֶּת֔ה
 ּוַמּצֹ֥ות ָאָפ֖ה וַּיֹאכֵֽלּו׃ 4 ֶטֶרם֮ ִיְׁשָּכבּו֒ ְוַאְנֵׁש֨י ָהִע֜יר ַאְנֵׁש֤י ְסדֹם֙ ָנַסּ֣בּו ַעל־ַהַּבִ֔ית ִמַּנַ֖ער ְוַעד־ָזֵק֑ן ָּכל־ָהָע֖ם
ם׃  ִמָּקצֶֽה׃ 5 וִַּיְקְראּ֤ו ֶאל־לֹוט֙ וַּיֹ֣אְמרּו לֹ֔ו ַאֵּי֧ה ָהֲאָנִׁש֛ים ֲאֶׁשר־ָּב֥אּו ֵאֶל֖יָך ַהָּלְ֑יָלה הֹוִציֵא֣ם ֵאֵל֔ינּו וְֵנְדָע֖ה אֹתָֽ
 6 וֵַּיֵצ֧א ֲאֵלֶה֛ם לֹ֖וט ַהֶּפְ֑תָחה ְוַהֶּדֶ֖לת ָסַג֥ר ַאֲחרָֽיו׃ 7 וַּיֹאַמ֑ר ַאל־ָנ֥א ַאַח֖י ָּתרֵֽעּו׃ 8 ִהֵּנה־ָנ֨א ִל֜י ְׁשֵּת֣י ָבנֹ֗ות
 ֲאֶׁש֤ר לֹֽא־ָיְדעּו֙ ִא֔יׁש אֹוצִֽיָאה־ָּנ֤א ֶאְתֶהן֙ ֲאֵליֶכ֔ם ַוֲעׂשּ֣ו ָלֶה֔ן ַּכּטֹ֖וב ְּבֵעיֵניֶכ֑ם ַר֠ק לֲָֽאָנִׁש֤ים ָהֵאל֙ ַאל־ַּתֲעׂשּ֣ו
י׃ 9 וַּיֹאְמרּ֣ו ׀ ֶּגׁש־ָהְ֗לָאה וַּיֹֽאְמרּו֙ ָהֶאָח֤ד ּבָֽא־ָלגּור֙ וִַּיְׁשּפֹ֣ט ָׁשפֹ֔וט ַעָּת֕ה  ָדָב֔ר ּכִֽי־ַעל־ֵּכ֥ן ָּב֖אּו ְּבֵצ֥ל ֹקָרתִֽ
ֲאָנִׁשים֙ ֶאת־ָיָד֔ם וַָּיִב֧יאּו ֶלת׃ 10 וִַּיְׁשְלחּ֤ו הָֽ  ָנַר֥ע ְלָך֖ ֵמֶה֑ם וִַּיְפְצרּ֨ו ָבִא֤יׁש ְּבלֹוט֙ ְמאֹ֔ד וִַּֽיְּגׁשּ֖ו ִלְׁשּבֹ֥ר ַהּדָֽ
 ֶאת־לֹ֛וט ֲאֵליֶה֖ם ַהָּבְ֑יָתה ְוֶאת־ַהֶּדֶ֖לת ָסגָֽרּו׃ 11 וְֶֽאת־ָהֲאָנִׁש֞ים ֲאֶׁשר־ֶּפַ֣תח ַהַּבִ֗ית ִהּכּו֙ ַּבַּסְנֵוִר֔ים ִמָּקטֹ֖ן
י־ְלָך֣ פֹ֔ה ָחָתן֙ ּוָבֶנ֣יָך ּוְבנֶֹת֔יָך ְוכֹ֥ל ַתח׃ 12 וַּיֹאְמרּ֨ו ָהֲאָנִׁש֜ים ֶאל־לֹ֗וט עֹ֚ד מִֽ  ְוַעד־ָּגדֹ֑ול וִַּיְלאּ֖ו ִלְמצֹ֥א ַהּפָֽ
 ֲאֶׁשר־ְלָך֖ ָּבִע֑יר הֹוֵצ֖א ִמן־ַהָּמֽקֹום׃ 13 ּכִֽי־ַמְׁשִחִת֣ים ֲאַנְ֔חנּו ֶאת־ַהָּמקֹ֖ום ַהֶּז֑ה ּכִֽי־גְָֽדָל֤ה ַצֲעָקָתם֙ ֶאת־ְּפֵנ֣י
ּה׃ 14 וֵַּיֵצ֨א לֹ֜וט וְַיַדֵּב֣ר ׀ ֶאל־ֲחָתָנ֣יו ׀ לְֹקֵח֣י ְבנָֹת֗יו וַּיֹ֙אֶמר֙ קּ֤ומּו ְּצאּו֙  ְיהָו֔ה וְַיַׁשְּלֵח֥נּו ְיהָו֖ה ְלַׁשֲחתָֽ
 ִמן־ַהָּמקֹ֣ום ַהֶּז֔ה ּכִֽי־ַמְׁשִח֥ית ְיהָו֖ה ֶאת־ָהִע֑יר וְַיִה֥י ִכְמַצֵח֖ק ְּבֵעיֵנ֥י ֲחָתנָֽיו׃ 15 ּוְכמֹו֙ ַהַּׁשַ֣חר ָעָל֔ה וַָּיִא֥יצּו
ת־ִאְׁשְּתָך֜ ְוֶאת־ְׁשֵּת֤י ְבנֶֹת֙יָך֙ ַהִּנְמָצאֹ֔ת ֶּפן־ִּתָּסֶפ֖ה ַּבֲעֹו֥ן ָהעִֽיר׃ 16  ַהַּמְלָאִכ֖ים ְּבלֹ֣וט ֵלאמֹ֑ר קּום֩ ַק֨ח אֶֽ
ה ִהְמִט֧יר ַעל־ְסדֹ֛ם ְוַעל־ֲעמָֹר֖ה  וִַּֽיְתַמְהָמּ֓ה … 23 ַהֶּׁשֶ֖מׁש ָיָצ֣א ַעל־ָהָאֶ֑רץ ְולֹ֖וט ָּב֥א צֲֹֽעָרה׃ 24 וַֽיהוָ֗
ִים׃ 25 וַַּֽיֲהפְֹך֙ ֶאת־ֶהָעִר֣ים ָהֵא֔ל ְוֵא֖ת ָּכל־ַהִּכָּכ֑ר ְוֵאת֙ ָּכל־ֹיְׁשֵב֣י ֶהָעִר֔ים  ָּגְפִר֣ית ָוֵאׁ֑ש ֵמֵא֥ת ְיהָו֖ה ִמן־ַהָּׁשמָֽ
ַלח׃ 27 וַַּיְׁשֵּכ֥ם ַאְבָרָה֖ם ַּבּבֶֹ֑קר ֶאל־ַהָּ֨מקֹ֔ום ה׃ 26 ַוַּתֵּב֥ט ִאְׁשּתֹ֖ו ֵמַאֲחָר֑יו ַוְּתִה֖י ְנִצ֥יב מֶֽ  ְוֶצַ֖מח ָהֲאָדמָֽ
ְרא ְוִהֵּנ֤ה  ֲאֶׁשר־ָעַ֥מד ָׁש֖ם ֶאת־ְּפֵנ֥י ְיהוָֽה׃ 28 וַַּיְׁשֵק֗ף ַעל־ְּפֵנ֤י ְסדֹם֙ ַוֲעמָֹר֔ה ְועַֽל־ָּכל־ְּפֵנ֖י ֶאֶ֣רץ ַהִּכָּכ֑ר וַּיַ֗
ן׃ 29 וְַיִה֗י ְּבַׁשֵח֤ת ֱאלִֹהים֙ ֶאת־ָעֵר֣י ַהִּכָּכ֔ר וַּיְִזּכֹ֥ר ֱאלִֹה֖ים ֶאת־ַאְבָרָה֑ם  ָעָלה֙ ִקיֹט֣ר ָהָאֶ֔רץ ְּכִקיֹט֖ר ַהִּכְבׁשָֽ
 וְַיַׁשַּל֤ח ֶאת־לֹוט֙ ִמּתֹ֣וְך ַהֲהֵפָכ֔ה ַּבֲהפְֹך֙ ֶאת־ֶהָ֣עִר֔ים ֲאֶׁשר־ָיַׁש֥ב ָּבֵה֖ן ֽלֹוט׃
 
1 The two angels arrived in Sodom in the evening, as Lot was sitting in the gate of Sodom. 
When Lot saw them, he rose to greet them and, bowing low with his face to the ground, 2 
he said, “Please, my lords, turn aside to your servant’s house to spend the night, and bathe 
your feet; then you may be on your way early.” But they said, “No, we will spend the night 
in the square.”  3 But he urged them strongly, so they turned his way and entered his house. 
He prepared a feast for them and baked unleavened bread, and they ate. 4 They had not yet 
lain down, when the townspeople, the men of Sodom, young and old — all the people to the 
last man — gathered about the house. 5 And they shouted to Lot and said to him, “Where 
are the men who came to you tonight? Bring them out to us, that we may be intimate with 
them.”  6 So Lot went out to them to the entrance, shut the door behind him, 7 and said, “I 
beg you, my friends, do not commit such a wrong. 8 Look, I have two daughters who have 
not known a man. Let me bring them out to you, and you may do to them as you please; but 
do not do anything to these men, since they have come under the shelter of my roof.”  9 But 
they said, “Stand back! The fellow,” they said, “came here as an alien, and already he acts 
the ruler! Now we will deal worse with you than with them.” And they pressed hard against 
the person of Lot, and moved forward to break the door. 10 But the men stretched out their 
hands and pulled Lot into the house with them, and shut the door. 11 And the people who 
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were at the entrance of the house, young and old, they struck with blinding light, so that 
they were helpless to find the entrance. 12 Then the men said to Lot, “Whom else have you 
here? Sons-in-law, your sons and daughters, or anyone else that you have in the city — 
bring them out of the place. 13 For we are about to destroy this place; because the outcry 
against them before the LORD has become so great that the LORD has sent us to destroy it.” 
14 So Lot went out and spoke to his sons-in-law, who had married his daughters, and said, 
“Up, get out of this place, for the LORD is about to destroy the city.” But he seemed to his 
sons-in-law as one who jests. 15 As dawn broke, the angels urged Lot on, saying, “Up, take 
your wife and your two remaining daughters, lest you be swept away because of the 
iniquity of the city.” 16 Still he delayed… 23 As the sun rose upon the earth and Lot entered 
Zoar, 24 the LORD rained upon Sodom and Gomorrah sulfurous fire from the LORD out of 
heaven. 25 He annihilated those cities and the entire Plain, and all the inhabitants of the 
cities and the vegetation of the ground. 26 Lot’s wife looked back, and she thereupon 
turned into a pillar of salt. 27 Next morning, Abraham hurried to the place where he had 
stood before the LORD, 28 and, looking down toward Sodom and Gomorrah and all the 
land of the Plain, he saw the smoke of the land rising like the smoke of a kiln. 29 Thus it 
was that, when God destroyed the cities of the Plain and annihilated the cities where Lot 
dwelt, God was mindful of Abraham and removed Lot from the midst of the upheaval.  
 
Ezekiel 16 
43 Because you did not remember the days of your youth, but infuriated Me with all those 
things, I will pay you back for your conduct — declares the Lord GOD. Have you not 
committed depravity on top of all your other abominations? 44 Why, everyone who uses 
proverbs applies to you the proverb “Like mother, like daughter.” 45 You are the daughter 
of your mother, who rejected her husband and children. And you are the sister of your 
sisters, who rejected their husbands and children; for you are daughters of a Hittite mother 
and an Amorite father. 46 Your elder sister was Samaria, who lived with her daughters to 
the north of you; your younger sister was Sodom, who lived with her daughters to the 
south of you. 47 Did you not walk in their ways and practice their abominations? Why, you 
were almost more corrupt than they in all your ways. 48 As I live — declares the Lord GOD 
— your sister Sodom and her daughters did not do what you and your daughters did. 49 
Only this was the sin of your sister Sodom: arrogance! She and her daughters had plenty of 
bread and untroubled tranquillity; yet she did not support the poor and the needy. 50 In 
their haughtiness, they committed abomination before Me; and so I removed them, as you 
saw.  
 
Jubilees 16 
1 And on the new moon of the fourth month we appeared to Abraham at the oak of Mamre; 
and we talked with him and told him that a son would be given him by his wife Sarah. 2 
And Sarah laughed, for she heard that we had said this to Abraham; and we rebuked her, 
and she was frightened, and denied she had laughed… 5 And in this month the Lord 
executed his judgments on  Sodom and Gomorrah and Zeboim and all the Jordan region; 
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and he burned them with fire and brimstone and destroyed them till this day (I have told 

21 Lit. ‘the judgments of’ 
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you already everything they did, how they were very wicked and great sinners, and how 
they defiled themselves and committed fornication in their flesh and abandoned 
themselves to every kind of vice  there is on earth. 6 And God will execute a like judgment 

22

on places where men imitate the vices  of the Sodomites, just as he judged Sodom. 7 But 
23

Lot we saved; for God remembered Abraham, and he rescued him from the disaster. 8 
Nevertheless, he and his daughters committed sin on the earth, such as there had not been 
on the earth from the days of Adam till his time—that a man should lie with his daughter. 9 
And behold, it was commanded and engraved on the heavenly tablets about all his 
descendants, that they should be removed and uprooted, and that judgement should be 
executed on them exactly as it was on Sodom, and that he should be left no descendants on 
earth on the final judgment-day. 
 
Luke 10 (NRSV) 
10 But whenever you enter a town and they do not welcome you, go out into its streets and 
say 11 ‘Even the dust of your town that clings to our feet, we wipe off in protest against 
you. Yet know this: the kingdom of God is at hand’ 12 I tell you, on that day it will be more 
tolerable for Sodom than for that town. 
 
Matthew 10 (NRSV) 
11Whatever town or village you enter, find out who in it is worthy, and stay there until you 
leave. 12 As you enter the house, greet it. 13 If the house is worthy, let your peace come 
upon it; but if it is not worthy, let your peace return to you. 14 If anyone will not welcome 
you or listen to your words, shake off the dust from your feet as you leave that house or 
town. 15 Truly I tell you, it will be more tolerable for the land of Sodom and Geomorrah on 
the day of judgment than for that town. 
 
Quran 7 (Khan translation) 
80 We sent Lot, who said to his people, How can you commit an abomination such as no 
one in the world has ever done before you? 81 You lust after men rather than women! You 
transgress all bounds! 82 The only answer given by his people was, Turn them out of your 
town. They are people who regard themselves to be pure. 83 So We saved him and his 
family except for his wife. She was one of those who stayed behind. 84 We rained down on 
them a shower [of brimstone]. Then see what was the end of the evil-doers. 
 
Quran 15 (Khan translation) 
61 When the messengers came to Lot and his family, 62 he said, You are strangers [to me]. 
63 They said, No, but we bring you news about what they disputed, 64 and we have come 
to you with the truth, and surely we are truthful, 65 so leave with your family some time in 
the latter part of the night, and walk behind them. Let none of you look back. Go where you 
are commanded. 66 We communicated to him Our decree that the guilty ones would be 
destroyed by the morning. 67 The people of the town came along, revelling, 68 and he told 
them, These are my guests, so do not disgrace me. 69 Fear God and do not shame me. 70 

22 Lit. ‘uncleanness’ 
23 Lit. ‘uncleanness’ 
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They said, Did we not forbid you to extend hospitality to strangers? 71 He said, Here are 
my daughters, if you must act in this way. 72 By your life, they wandered on in their wild 
intoxication 73 and thereupon the blast [of Our punishment] overtook them at sunrise. 74 
We turned the town upside down and rained upon them stones of clay. 75 There are 
certainly signs in that for those who can learn a lesson 76 it is still there on the highway 77 
surely in this there is a sign for those who believe.  
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